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A requirement raised many times in these pages is to show how the conception of magical idealism 
carries on by way of logical continuity and integrates the most advanced positions that modern Western
speculation has achieved. We now want to give a specific, direct satisfaction to one such requirement 
by considering a group of thinkers among the most significant in contemporary culture, emphasizing 
the deep theme that informs their conceptions and finally showing how, when to such a theme is give 
free efficiency, in the interior of their own systems – and without in violating any of their existing parts,
but rather bringing them to a great organic perfection – we reach those assertions that were sketched 
out in the preceding chapters.

However, it is first necessary to understand well the meaning of this historical conclusion of magical 
idealism. It is that if we conceive history as existing in itself, as therefore imposing the bad misfortune 
of a group of given elements from which, in one way or another, the current moment would come to be 
conditioned, a demonstration of the historical necessity of magical idealism in truth could have value 
only as a true rebuttal of magical idealism itself, since the fundamental principle of this doctrine is 
absolute, unconditioned self-determination. What cannot therefore happen if something stands against 
the I, that is simply given to it, something that is there without the participation of its will. Things 
proceed however quite differently when one holds firm to the principle of the ideality of time and, with 
it, of history. If time is not a thing in itself, but rather—as Kant taught—a category, if it is simply a 
mode with which the I orders the matter of representation which therefore, in itself, is neither temporal 
not intemporal, it does not exist in a before nor in an after—then the spectre of an inevitable 
determination from part of the past vanishes into nothing: since in such a case it instead remains true 
that, insofar much as past exists only inside the act—which in itself, under this regard, is to be 
understood as metatemporal—with which I make my various affirmations appear temporally, the past 
does not condition or determine the present, but the present conditions or determines the past.

The past remains simply a mark with which I identify a part of my current experience, since a past in 
itself, i.e., a past that falls outside my real experience, that is not an object, gnoseologically an absurdity



and a non-being. From that, it follows that history is nothing other than a mode according to which the 
I projects onto the canvas of time, I would say almost as in a mythical figuration, that it is to will 
interiorly and intemporally. Creator of history, in the current historical moment, the individual 
experiences in this way only the limit-point of his own affirmation. The theory of the ideality of time 
therefore makes history a plastic faculty and in itself is indifferent to freedom—no longer a tyrannical 
fact that does violence to the individual, but rather a docile creation that the individual dominates, 
reflects it and confirms it unfailingly a posteriori what it a priori and metahistorically goes to affirm: 
thus, properly, it should be said that history is nothing other than the very power of freedom of 
reflecting and demonstrating a posteriori, alongside the category of time, its determination having 
happened a priori in an intemporal and metahistorical point. The “historical conclusion” is always 
something that comes after, an epiginomenon, and its necessity is only the phenomenon of freedom that
determines it unconditionally.

That granted, we can show the historical necessity of magical idealism without that assumption 
implying a contradiction. It rises like the synthesis of a dialecticism, in which the thesis is the 
rationalism of romantic philosophy which, exhausting itself in a conceptual world abstracted from 
reality and from individuality, generated the antithesis of materialism and positivism.[1] For the 
consummation of the thesis in the antithesis, the empty ideality had to be refilled with a concrete 
content whence, in the terms of the Hegelian Left (Stirner, Nietzsche), the mentioned emergence in the 
affirmation of the real individual in the value of the unconditioned. This principle of synthesis was 
developed, then it led to the concept of an individual affirmation such that in the same plane of the real 
world presented antithetically by positive science established that sufficiency in that mediation, of 
which in the abstract world of the rational only the image without life was known. As the rationalistic 
thesis culminated in an idealization of the real, so a realization of the ideal was postulated of the 
synthesis of magical idealism (which is then the true derealization of the real), that is, a power of the 
individual so real, that he was the being and determination of nature studied from the antithetical 
moment of science.

[1] The surpassinging of the Hegelian Logos, so that this acquires its concreteness, is not that of nature,
internal to the pure logical sphere of the Encyclopedia of Philosophic Sciences, but rather that of the 
entire Hegelianism, through the Hegelian left, in the sciences of nature, with the organs proper to which
and falling outside the pure conceptual apriorism and took specific knowledge of concrete reality.


